Republic of Iraq
Shiite Endowment

KARBALA HERITAGE
A Refereed Quarterly Journal
Specialized in Karbala Heritage
Licensed by Ministry of Higher Education and Scientific
Research of Iraq and Reliable for Scientific Promotion
Issued by:
AL-ABBAS HOLY SHRINE
Division of Islamic and Human Knowledge Affairs

Karbala Heritage Center

Eleventh year/ Eleventh volume/ First and second issues (39-40)
Dhul-Hijjah 1445 AH/ June 2024 AD



A

Holy Karbala :”R.epublic of Iraq

PRINT ISSN:2312-5489
ONLINE ISSN:2410-3292
1SO:3297
The Consignment Number in the Book House and
Iraqi National Archives and Books is:
1992 for the year 2014
Mobile No. 07729261327
Web: http://Karbalaheritage.alkafeel.net
E. mail:turath@alkafeel.net




In the Name of Allah
The Most Gracious The Most Merciful
(Al-Qasas-5)

But We wanted to be gracious to those abased in the land

And to make them leaders and inheritors




",

-

@fg EKARBALA HERITAGE:j éé

General Supervision

Seid. Ahmad Al-Safi
The Patron in General of Al-Abbass Holy Shrine
Scientific Supervisor
Sheikh Ammar Al-Hilali

Chairman of the Islamic Knowledge and Humanitarian Affairs Department
in Al-Abbas Holy Shrine

Editor-in-Chief
Dr. Ehsan Ali Saeed Al-guraifi
(Director of Karbala Heritage Center)
Editor Manager

Prof. Dr. Falah Rasul Al-Husaini

Editor Secretary
Dr. Akssam Ahmad Fayad

Arabic Language Expert
Prof. Dr. Falah Rasul Al-Husaini
(University of Karbala, College of Education for Human Sciences)
Lecturer Dr. Haider Fadhel Al Azawi
(Directorate of Education, Karbala)

English Language Expert

Asst. Lect. Ibaa Aldeen Husam Abbas

(University of Kerala/ College of Education for Human sciences)
The administration of the Finance And Electronic Website

Dr. Waleed jassim suod

—d 7

~




#

J
$@>

@K‘“
ﬂ“ EKARBALA HERITAGE:] @;
“@( ﬁ@g

Editorial Board
Sheikh Muslim Sheikh Muhammed Jewad Al Redha’i
(Scientific Hawza- Holy Najaf)
Sheikh Muhammed Hussein Al Wa’dh Al Najefi
(Scientific Hawza- Holy Qum)
Prof. Dr. Mushtaq Abbas Maan
(Baghdad University, College of Education / Ibn Rushd)
Prof.Dr. Ali khudhaer Haji
(University of Kufa, College of Arts)
Prof. Dr. Ayad Abdul- Husain Al- Khafajy
(University of Karbala, College of Education for Human Sciences)
Prof. Dr. Ali Kassar Al-Ghazaly
(University of Kufa, College of Education for Human Sciences for Girls)
Prof. Dr. Adel Mohammad Ziyada
(University of Cairo, College of Archaeology)
Prof. Dr. Hussein Hatami
(University of Istanbul, College of Law)
Prof. Dr. Taki Abdul Redha Alabdawany
(Gulf College / Oman)

Prof. Dr. Ismaeel Ibraheem Mohammad Al-Wazeer
(University of Sanaa, College of Sharia and Law)
Prof.Dr.Zain Al-Abedeen Mousa Jafar
(University of Karbala,College of Education for Human Sciences)
Prof. Dr Ali Tahir Turki
(University of Karbala, College of Education for Human Sciences)
Prof. Dr. Mohammad Hussein Abboud
(University of Karbala, College of Islamic Sciences)

Asst. Prof. Dr. Durgham Kareem Kadhum Al Mosawi
(University of Karbala, College of Islamic Sciences)

Asst. Prof. Dr. Hamid Jasim Al Ghurabi
(University of Karbala, College of Islamic Sciences)

Asst. Prof .Dr. Haider Abdul Kareem Al-Banaa
(University of Quran and Hadith/ Holy Qum)

Asst. Prof. Dr. Mohammad Ali Akber
(University of Adiyan and Mathahib/ College of Religious Studies/ Holy Qum)
Asst. Prof. Dr. Falah Abed Ali Serkal
(University of Karbala,College of Education for Human Sciences)
Dr. Akssam Ahmad Fayad
University of Warith Al-Anbiya - College of Islamic Sciences

—d o

#



el

S,

A

-

4 EKARBALA HERITAGE:j “

: - \

Karbala Heritage Quarterly Journal receives all original sci-

gy

Publication Conditions

entific researches under the provisions below:

1. Researches or studies to be published should strictly be ac-
cording to the globally-agreed- on steps and standards.

2. Being printed on A4, with three copies and CD, having ap-
proximately 5,000-10,000 words under paginated Simplified

Arabic or Times New Romans font. in pagination.

3. Submitting the abstracts, Arabic or English, not exceeding a

page, 350 words, with the research title.

4. The front page should have the title, the name of the re-
searcher/researchers, occupation, affiliation, telephone num-
ber and email, and taking cognizance of averting a mention

of the researcher / researchers in the context.

5. Making an allusion to all sources in endnotes, and taking
cognizance of the common scientific procedures in docu-
mentation; the title of the book, editor, publisher, publication
place, version number, publication year and page number,

That is for the first mention to the meant source, but if being

repeated once more, the documentation should be only as; %

the title of the book and the page number.
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. Submitting all the attached sources for the marginal notes. In

the case of having foreign sources, there should be a bibli-
ography apart from the Arabic one, and consequently books

and researches should be alphabetically ordered.

. Printing all tables, pictures and portraits on attached papers,

making an allusion to their sources at the bottom of the cap-
tion, with a reference to them in the main body of the re-

search.

. Attaching a curriculum vitae, if the researcher publishes in

the journal for the first time, so it is to manifest whether the
research is submitted to a conference or a symposium for
publication or not. There should be an indication to the spon-

sor of the project, scientific or nonscientific, if any.

. the research should never have been published before, or

submitted to any means of publication.

10.All ideas and discussions in researches or studies published

in this journal exclusively express the view point of manifest
the viewpoints of the researchers themselves; it is not nec-
essary to come in line with the issuing authority, Research

array in the journal is subject to technical priorities.

11.All researches are exposed to confidential revision to state

their reliability for publication. No research is sent back to
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researchers, whether they are approved or not; it takes the

procedures below:

a. A researcher should be notified to deliver the research for
publication in a two-week period maximally from the time

of submission.

b. A researcher whose whose paper is approved is to be ap-
prised of the edition chief approval and the eminent date

of publication.

c. Researches are sent back to their authors to accomplish
when there are some renovations or additions or correc-
tions formally notified and required by rectifiers or recon-

noiters.

d. Notifying the researchers whose research papers are not
approved; it is not necessary to state the whys and where-

fores of the disapproval.

e. Researches to be published are only those given consent

by experts in the field.

f. A researcher bestowed a version in which the published

research published, and a financial reward.

12.Taking into consideration some points for the publication

priorities, as follows: %
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a. Research participated in conferences and adjudicated by

the issuing authority.
b. The date of research delivery to the edition chief.
c. The date of the research that has been renovated.
d. Ramifying the scope of the research when possible.

13.Receiving research is to be by correspondence on the E-mail
of the Journal :(turath.karbala@gmail.com), Web: http://kar-
balaheritage.alkafeel.net/, or delivered directly to the journal
at the following address: Karbala Heritage Center, Al-Kafeel
cultural complex, A;-Eslah District, behind the large Hus-
sein park, Karbala, Iraq.
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In the name of Allah¢« the Most Gracious« the Most Merciful
Introductory Notes

Praise be to Allah, the First without a prior, and the Last with-
out an end after Him, who the sights of seers are too short to
behold, and the imaginations of describers fail to comprehend.
Blessed be Allah, the Lord of the worlds. And may prayers
and peace be upon the most glorious, praised, and commended
Prophet, Abu Al-Qasim Muhammad, and upon his pure and im-

maculate household.

To proceed; we present to the dear reader the combined
thirty-ninth and fortieth issue of the Heritage of Karbala Jour-
nal, which is the first and second issue of the eleventh volume,
marking the eleventh year of the journal's lifespan. Praise be to
Allah, the journal has continued with steady strides in exploring
the rich history and heritage of Karbala, encompassing all sci-
entific, literary, social, and other aspects, uncovering the iden-
tity of the Karbala'i society and its scholarly heritage, which
engraved its name in the pages of history, carrying the torch of
the Master of Martyrs, Imam al-Hussain (peace be upon him)
throughout the nights and days, welcoming millions of visitors
whose hearts long to visit his holy shrine. They flock to this
sacred city from every deep valley, bringing with them diverse

cultures and varied knowledge, contributing to the raising of the

— 15 B—
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scientific and civilizational level of this city. After the establish-

ment of religious seminaries, scientific schools, and study cir-
cles, students from different parts of the world gathered there,
and a group of scholars and virtuous men shone in its sky, such
as Wahid al-Behbahani, Sheikh Ja'far Kashif al-Ghita, Mirza
Abu al-Qasim al-Qummi, author of Al-Qawanin, Sayyid Ali
al-Tabataba'i, author of Al-Riyad, Sayyid Muhammad al-Mu-
jahid, and others who served knowledge, religion, and the sect.
Those figures whose knowledge has not yet been fully explored

through research, study, and investigation.

Thus, the journal has long stages ahead — God willing — to
cut through in order to bring forth what has been hidden of their
knowledge and to study and document the remaining heritage
of this sacred city. This is made possible through the generous
contributions of its readers, researchers interested in this herit-
age, as well as the efforts of the brothers working at the Karbala
Heritage Center, who have continually supplied it with valuable

research, studies, and thorough investigations.

Therefore, the reader will find that the research in this issue
has been characterized by diversity and multiplicity. The first

research is a study on the validity of the narration of the Pil-

% grimage of Arbaeen in both text and chain of transmission, aim-

ing to establish this blessed visitation and document it in terms

— 16—
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of both content and chain. The second research studied the his-
torical methodology of one of the figures of Karbala, Sayyid
Wali bin Ni'matullah al- Haiari. Meanwhile, the third research
shed light on a forgotten Karbala'i book, Mashahd al-Sabtain by
Sayyid Yusuf ibn Muhammad al-Husayni al-Yazdi. The fourth
research documented a landmark of Karbala, the Husayniyyah
River, through what has been recorded by travelers and foreign

officials.

As for the literary aspect, this issue includes two literary
studies. The first is an analytical reading of the Ghadeer poem
by Sheikh al-Kaf’ami from the perspective of its artistic perfor-
mance, while the second examined the relationship between the
self and the other, between presence and absence, in the poem
“My heart bursts from the long separation” by the poet Hussein
ibn Musa’ad al-Ha’iri. The last research in this section studied
the personality of Sheikh al-Kaf’ami as an author, summarizer,

and scribe.

As for the section on the verification of manuscripts, we se-
lected for you two works. The first is related to the interpreta-
tion of Surat al-Jinn from the tafsir Miftah al-Jinan fi Hall Ru-
muz al-Qur'an by Sheikh Muhammad Saleh al-Burghani. The
second discussed Manzumat al-Rida'ah by Sayyid al-Amili, the
author of Miftah al-Karama.

This issue also includes a research article in English, which

— 17—
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sheds light on issues of the Qur’an and language according to
Sheikh al-Kaf’ami.

In conclusion, the journal renews its welcome to esteemed re-
searchers and invites them to contribute with scientific research
and investigative works that explore the history of Karbala and

its scholarly heritage.

And our final supplication is that all praise is due to Allah,

the Lord of the worlds.

Editor-in-Chief

— 18 B—
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The Journal Message
All praise is due to God, creator of the worlds, Prayer and
peace be upon his prophets and messengers, particularly our

master and prophet Mohammed and his progeny.

Talking about the heritage importance, necessity to take care
with it and surviving its study became axiom that its mentioning
is not desirable. The nation that does not care about its heritage,
does not honor its ascendants, and does not study their good
deeds definitely will not honor its ascendants, does not study

their good deeds will not have a future among other nations.

What differentiates our heritage is two matters:
First: richness and comprehensibility.

Second: shortage of the studies that care and search its hid-
den contents to show. At the time that we find out other na-
tions seek for any materialistic or spiritual matters any spiritual
that connect them with their heritage, manifest it, and establish
museums to dignify and glorify it. We find out nations have a
default in this field.

Many scholars spent their lives to serve science and soci-
ety but nobody could know their names as well as survive their
manuscripts, showing them to the generations, or holding a con-
ference or symposium that tackles their theories, opinions, and

thoughts.

— 19—

~




o

[

-

&

ﬁ@j \

Thus, on the base of the prophet progeny’s (p.b.u.t.) in-

r(‘“
E:KARBALA HERITAGE:j

“@c

structions that ordered us to keep heritage, Imam Ja’afer Al
Sadiq(p.b.u.h.) said to Al - Mufedhel bin Omer ¢ Write and tell
your brothers science and let your books be a heritage to your
son . Accordingly, the general secretary of Al - Abbas holy
shrine initiated establishing specialized heritage centers. Kar-
bala heritage center is one of them. So, the quarterly enhanced
Karbala heritage journal is set out. It has passed through con-
stant steps that covered many aspects of this huge holy city her-

itage by studies, and enhanced scientific researches.

Why Karbala heritage?

Care and interest with holy Karbala city heritage require two

significant points:

General starting point: heritage of this city is just like our
other heritage which is still in need for more accurate scientific

studies.

Common starting point: it is related to this holy city which
became a center and shrine for many of the prophet progeny’s
(p.b.u.t.) followers since Al - Taf Battle and martyrdom of Imam
Hussein, the prophet’s grandson(p.b.u.t.). This, theretofore, en-
hances establishing this city and setting a scientific movement
which can be described with simple beginnings due to the po-
litical situation at that time. It kept increasing up to the twelfth

Hijri century when it became a place of attraction to students of

— 20 B—
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science and knowledge and headed the scientific movement that
lasted to the ends of fourteenth Hijri century when the aggres-

sive movement to this city returned to this generous city.

Thus, this holy city deserves centers and specialized journals
that search its heritage and history, what happen on its earth
along centuries, and its hidden contents appear to people.

Karbala heritage journal interests:

Karbala heritage journal horizon is as large as the heritage
and its different hidden contents such as sciences and various
arts that this city nobles care about; including jurisprudence,
Usul and speech, Men and Hadith, grammar , morphology, rhet-
oric, arithmetic, astronomy, and other fields that cannot be all

mentioned.

Due to the great connection and total linkage between the
sciences and their progress and political, economic, and social
historical events, the scientific studies took care about this city
history and accidents and what happened on. All that is the heart

interest of the journal.

Who are Karbala noblemen?

It is well known that the criterion of affiliation to a city is
disputable. Some consider living some years in a city. Others

considered the criterion is the scientific trace or the trace of resi-

dence. Others argue about the different temporal duration. Since
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Karbala a scientific city and a center of attraction and science
students and migration for longer periods, it is not easy to limit

its noblemen names.

Nevertheless, the included affiliated noblemen according to

the criterion are:

1. The respected city people who belong to families that inhab-
ited the city. Thus, these families’ noblemen are Karbala city

noblemen even if they left it.

2. The noblemen who settled in Karbala for getting science or
teaching in its schools and hawzas, on a condition that resi-

dency period is considerable.

It is worth to mention that noblemen affiliation to more than
one city according to birth, by study, learning, or residency is a
very common case in our heritage. That is why we find a schol-
ar that affiliates himself as ( Al Isfehani by birth, Al Najafi by
study, and Al Ha’iri by residency and burial ground). Then, in
brief, we can say that if any nobleman affiliates himself to Ker-

bala, then this affiliation to his original city is not cancelled.
The Journal Axes
Since Karbala heritage journal is a specialized heritage jour-
nal, it receives all heritage researches; including studies, in-

dexes and bibliographies, and heritage verification. It has the

following subjects:

{2 p—
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. Karbala history and events and accidents, which passed

through its noblemen’s biographies, their places and what
they stated: sayings, proverbs, tales, and wisdoms. In fact, it

includes all its oral and written history.

. Studying Karbala scholars’ opinions, jurisprudence, Usul

and men of recounting and hadith, theories, etc. descriptive-

ly, analytically, comparatively, collectively, and critically.

. Bibliographical studies which include all its common and

objective types such as publications, Karbala scholars’ man-
uscripts in a particular science or topic, whether spatial ones
as their manuscripts in certain library, or personal ones as

one of Karbala scholars’ manuscripts or publications, etc.

. Studying kerbala poets’ verse in all aspects: stylistically, lin-

guistically, textually, etc. and gathering verses of those who

had no collected poetic divans.

. Verifying Karbala manuscripts

. At last, researchers are invited to submit their researches to

the journal. objectives cannot be carried out without meeting
and supporting the scientific efforts to manifest and study
the heritage.

— 23 B—
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Abstract
During the tenth century AH, prominent scholars emerged who had a
significant impact in fostering a comprehensive scientific renaissance en-
compassing various fields of religious sciences such as jurisprudence, had-

ith, exegesis, principles of jurisprudence, as well as language, history, and

literature in the city of Karbala. However, this scientific renaissance did not
receive the attention it deserved in terms of studies and research to reveal
its depth of knowledge.

This research aims to elucidate the efforts of one of its prominent
encyclopedic scholars, Sheikh Al-Kafa'ami, in various fields of knowledge,
particularly focusing on Quran and language, including their intricacies and
rarities, as perceived through his insightful perspectives.

The research is based on a set of principles and foundations, mainly

ADVLIAAH VIVEAVY [

highlighting our Islamic cultural heritage associated with the city of Kar-

bala and its central significance due to housing the shrines of Imam Hussein
and his brother Abu al-Fadthil al-Abbas. It also provides a cultural window
to the world to appreciate the value of this great legacy within the holy city,
in addition to reflecting an integrated vision expressing authenticity in se-
lection and exploration of knowledge landmarks in our sacred cities.

To uncover the opinions and statements regarding Quranic and lin-
guistic issues according to Sheikh Al-Kafa'ami, the research is divided into
two sections: the first pertains to Quranic studies, and the second relates to
linguistic studies. This culminates in several findings, notably that the di-
verse compilation phenomenon by Sheikh Al-Kafa'ami represented an open

space for researchers seeking knowledge in the fields of history, religion,
exegesis, language, and poetry.

Keywords: Sheikh Al-Kafa'ami, Quran, language issues.
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Introduction

All praise is due to Allah, the Lord of all worlds, and may the fin-
est of prayers and most perfect of peace be upon the best of His crea-

tion, Muhammad, and upon his pure and noble family.

The interest in heritage represents a scientific approach with
its unique characteristic based on creating a complementary knowl-
edge between the ancient and the modern, forming a link with the
present at times, and a knowledge value at other times, within frame-
works of interconnected relationships. This has become a structure
to achieve cultural values and models that have a significant impact
on consolidating cultural identity and forming conceptual tools for

renewed effectiveness in various directions.

Hence, studies and researches have been conducted to exam-
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ine its statements and explore the sources of creativity through vari-
ous means and tools. The study of Sheikh Al-Kafa'ami represents one
of those important studies in examining this heritage, representing a
scientific movement that emerged in Karbala during the tenth century
AH, yet it did not receive sufficient attention despite the diversity of

intellectual achievements within it.

In the perspective of scientific research, Sheikh Al-Kafa'ami
is considered one of the encyclopedic scholars, given the legacy he
left behind spanning across fields such as history, creed, literature,
exegesis, and hadith. This entices researchers to delve into the hidden
secrets of his knowledge through methodologies, analysis, compari-

sons, and insights embedded within his perspectives.
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Prof. Hadi Shindokh Hamid Al-Sa'idi

Among these fields, the research focuses on the Quranic and
linguistic issues addressed by Sheikh Al-Kafa'ami, attempting to
highlight, analyze, and present them in a new light after being scat-
tered throughout his various works. This is an endeavor to showcase
his analytical genius, as undoubtedly, the entirety of his linguistic
and Quranic statements is an extension of the advanced scientific
movement in ancient heritage studies, presented in new contexts of
employment and connotations, reaffirming the issues included in the

various subjects addressed in his intellectual thinking.

After examining and considering his opinions and statements,
we found them distributed across two fields. Regarding the Quranic
field, they encompass various topics such as interpretation, seman-
tic differences, transmission-based interpretation, silent responses,
encouragement and deterrence, semantic multiplicity, properties of
the names of Allah, architectural meanings, derivation, and meaning.
As for the linguistic field, Sheikh Al-Kafa'ami addressed linguistic
differences, synonyms, dialects, explanations of lexical difficulties,
connotations of naming, epithets, terminological transformations,
and secrets of letters. This leads to a culmination of findings and

sources, followed by a list of research sources and references.

Sheikh Al-Kafa'ami: Biography and Achievements

Sheikh Tagqi al-Din Ibrahim bin Ali bin Hasan bin Muhammad
bin Saleh bin Ismail al-Harithi al-Kafa'ami, commonly known as Al-

Kafa'ami, is attributed to the village of Kafa'im, located in the Jabal
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Amel region near the town of Jibchit in Lebanon'), as mentioned\

by Sheikh Al-Amin. He lived during the same era as many scholars,
the most famous of whom was Zayn al-Din al-Amili, the author of
the book "Al-Sirat al-Mustaqim" (The Straight Path). His teachers
included Sayyid Hussein bin Mus'ad al-Husayni al-Ha'iri and Sayyid
Ali bin Abdul Hussein al-Mousawi. He migrated to Karbala during
the last two decades of his life and wished to be buried there, but fate
led him to be buried in Jibchit'?.

It is likely that he was buried in Karbala based on his will. His
scholarly status is evident through his forty-seven authored books,
covering various disciplines including jurisprudence, hadith, exege-
sis, history, supplications, and biographies. Scholars have praised
him, as Al-Amili described him as "trustworthy, virtuous, cultured,

poetic, devout, and ascetic®®."

Significance of his study: Examining the scholarly achieve-
ments of Sheikh Al-Kafa'ami sheds light on important knowledge for
researchers in history, language, Quran, creed, mysticism, and other
fields. His focus on composing summaries is as significant as his oth-
er scholarly pursuits. Among his numerous summaries are "Nazhat
al-Alba' fi Tabaqat al-Adiba" by Ibn al-Anbari, "Iktisar al-Gharib-
ayn" by Al-Harawi, "Iktisar al-Majaazat al-Nabawiyya" by Al-Sharif
Al-Radhi, "Iman Abu Talib," "Tafsir Ibrahim bin Ali al-Qummi," and
"Maghrib al-Lughah" by Al-Khwarizmi Al-Mu'tazili.

(1) Majmu' al-Ghara'ib wa Mawdu' al-Ragha'ib: 3.
(2) Ratq al-Futuq fi Ma'rifat al-Furuq: 13.
(3) M.N: 18.
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Prof. Hadi Shindokh Hamid Al-Sa'idi

He also gained renown for his poetic compositions, includ-
ing praise, elegies, and educational poetry. He wrote an ode on the
science of rhetoric and poems praising the Prophet and the Imams,
as well as elegies for the martyrdom of Imam Hussein. Regarding
linguistic issues, his focus is evident in two books: "Al-Maqasid al-
Asna fi Tafsir al-Asma al-Husna" and "Ratq al-Futuq fi Ma'rifat al-
Furuq," where he delves into the meanings of names, their deriva-

tions, and significance.

First Section: Quranic Issues:

Intertextuality (Tanasub): Sheikh Al-Kafa'ami employs Quranic
verses as titles for his works, creating a harmonious intertextuality that
captivates the reader, enabling them to embody the substantive con-
tent from the first moment of hearing. The titles of his works include
"Al-Balad AI-Amin Wa Al-Dar' Al-Haseen" (The Secure City and the
Fortified Shield), "Hayat Al-Arwah Wa Mishkat Al-Misbah" (The Life
of Souls and the Lantern's Light), "Muhasabat Al-Nafs Al-Lawwamah
Wa Tanbeeh Al-Ruh Al-Nawamah" (Self-Reckoning and Awakening
the Soul), "Al-Magam Al-Asna Fi Tafsir Al-Asma Al-Husna" (The
Finest Position in Interpreting the Beautiful Names), and "Ratq Al-
Futuq Fi Ma'rifat Al-Furuq" (Knitting the Gaps in Understanding Dif-
ferences). These titles evoke a sense of influence on the reader due to

the introductory nature that appeals to and entices them.

The title of his work "Al-Balad Al-Amin Wa Al-Dar' Al-Haseen"
(The Secure City and the Fortified Shield) serves as a representation of
the presence of the Quranic verse: il AL 13 Jadl Gk (Ibrahim: 35)

and € oY) 4L 13 38 (A1-Tin: 3). It summons the function of sugges-
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tive allusion, encapsulating the meanings of security and blessings.\

Everything mentioned in this book is an indication of a safe culture
that leads individuals to embrace peace and tranquility. The forti-
fied shield serves as protection for humanity and their refuge to God.
Through this intertextuality, the author aims to draw the reader's at-
tention to the implicit content that excites the reader upon encounter-

ing these titular thresholds.

Another intertextual reference appears in the title threshold of
"Hayat Al-Arwah Wa Mishkat Al-Misbah" (The Life of Souls and
the Lantern's Light), pointing to the significance of his saying,

35 b pliad) Fliae g Bal o 5l (fa® Ga 1y cul sadl i A
a3 " E0 58 ¥ 4085 Y A0 05 A8 3000 e B 500 8 e daa
QRS A0l 542 o 084N 3 )sd (o 5% A 2 35 5
(Y0 1, 500) Gt £t 0% ANy it
where light represents the path of guidance and faith compared
to those who have no path or guide, and it has been materialized to
demonstrate the greatness of divine light and its impact on hearts.
Undoubtedly, the author's intention in this title is to highlight the spir-
itual effects represented by the lights of the Ahl al-Bayt in the hearts

of believers.

As for "Muhasabat Al-Nafs Al-Lawwamah Wa Tanbeeh Al-Ruh
Al-Nawamah" (Self-Reckoning and Awakening the Soul), it embod-
ies a disciplinary aspect based on refining the self and elevating it to

its higher stations. Engaging with his saying, &l 3l (uiilly acd] ¥ 3%

(Al-Qiyamabh: 2), as it represents a state in which a person regrets

their sins, blaming and reproaching themselves. Therefore, the author

AOVLIAH VIVEIV @
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Prof. Hadi Shindokh Hamid Al-Sa'idi

aimed to correct the paths of that state.

In "Al-Magam Al-Asna Fi Tafsir Al-Asma Al-Husna" (The
Finest Position in Interpreting the Beautiful Names), the author
draws from the status of the beautiful names mentioned in His say-
ing, Gﬁéﬂfuai\ pad) 4-“3% (Al-A'raf: 180), to illustrate the positions
of the majestic and beautiful names in a symbolic and linguistic vi-
sion that varies between detailed explanation and conciseness. The
author resorts to another intertextuality in the title "Ratq Al-Futuq
Fi Ma'rifat Al-Furuq" (Knitting the Gaps in Understanding Differ-
ences) to allude to His saying, § LA LRSS &) WS Gy cglad) &)
(Al-Anbiya: 21), where the meeting in explaining the cohesion and
coherence, and then the ability to separate, appears as a manifesta-
tion of power. This is what the author aimed to achieve in explaining
linguistic differences between words in precise form, indicative of

demonstrating cohesion in their divergent meanings.

- Interpretation: This is evident in some of his directions, such
as what he said about the meaning of wealth. He said that Allah Al-
mighty has called wealth good in His saying, 4Lsal jal) al 455
(Al-Adiyat: 8), meaning wealth. Ibn Abbas commented on His say-
ing, §0slan 1558 W cudly ah o3l adi sadly Agh SUa A5AT8Y (An-Nahl:
97), saying that "good life" means contentment’).

- Semantic Differences: The Sheikh discussed this, including

what he mentioned about the difference between <xaé$ (Ghadab)
and ¢5:£ & (Ghayz). The former is the eruption of the soul contrary to

(1) Majmu' al-Ghara'ib wa Mawdu' al-Ragha'ib: 8.

A o
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reason and Shariah, while the latter is the boiling of the liver's blood\

contrary to one's temperament. Thus, Allah is described as fouat
(Ghadab) towards them but not described as #4:£ % (Ghayz) to exalt
Him from it by nature'’. He also differentiated between #dJ gl
(Ar-Rasul) and # =% (An-Nabi), where the Messenger encompass-
es angels and humans, while the Prophet refers specifically to hu-

mans. Therefore, both terms are combined in His saying,

G ¥y J g (a A ¢ Uil g (Al-Hajj: 52), and in His saying,
$Ua Y ) (855 (Maryam: 54).

- Epithets: Al-Kaf'ami stated that epithets were exclusive to the
Arabs and were among their glories. He mentioned in the interpreta-
tion of His saying, 4 <42 3 J&35 A EARNF R ¥ si8% (Taha: 44), that it
means using his son's name as a title. Similarly, a woman can use her

son's name as an epithet, hoping he will live for him®,

- Silent Answers: This is the art of convincing response when the
speaker cannot answer due to overwhelming evidence and the strength
of the argument. Al-Kaf'ami mentioned an example where a man prayed
with a group and kept repeating, as (a3 Al LI &) &g ) 58 (Al-
Qamar: 10), and an Arab prayed behind him, saying, #3353 aly acialy
(Al-Qamar: 10)@.

(1) Ratq al-Futuq fi Ma'rifat al-Furuq: 52.

(2) M.N: 68.

(3) Hayat al-Arwah wa Mishkat al-Misbah: 120.
(4) M.N: 242.
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Prof. Hadi Shindokh Hamid Al-Sa'idi

- Significance of the Names of Allah:

- If names serve as linguistic symbols representing "a center for at-
tracting a cultural idea and a means of mediation within discourses,"")
then the names of Allah represent a pole for a space of special mean-
ings associated with His attributes and actions. The Sheikh discussed
the qualities of the Name of Essence (Allah) and emphasized its
uniqueness among His other beautiful names in ten aspects: it is the
most famous name of Allah, the highest in status in the Quran and
in supplications, it leads all other names, it is specifically associated
with the word "sincerity," it is used in oaths, it is associated with the
sacred essence, it is exclusively for the true deity, it cannot be applied

to anyone else literally or metaphorically ¥. (Surah Al-An'am: 91)

- For example, "+ s3" (Al-Quddus) purifies the inner self from
impurities, humiliates the arrogant, creates the light of the heart, and

provides sustenance and blessings®.

- Style of Encouragement:

- The style of encouragement and its inherent allure are often
used to persuade the recipient to share the presented point of view
with the speaker's attractiveness compelling the listener to think like
them™®. Encouragement is one of the effective means of persuasion and
influence. Therefore, the Sheikh compiled this in a book titled "

JieYI" (The Rewards of Deeds) where it is narrated from Imam As-

(1) Lughat al-Khitab wa Ansaaq al-Thaqafah: 22.

(2) Al-Magam al-Asna fi Tafsir Asma' Allah al-Husna: 25, 26.
(3) Hayat al-Arwah wa Mishkat al-Misbah: 283, 285.

(4) Al-Hujaj fi al-Tawasul: 25.
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Sadiq (peace be upon him) that reciting the night prayers eliminates\

the sins committed during the day'". Also, reciting "5 ;2% & ;‘m ol
BRI, &e-5" (Surah Ar-Rum: \v) three times in the evening wards off
all its evils. These incentives for reward, whether forgiveness of sins
or attainment of good evoke psychological feelings that reassure the
listener upon hearing or acting upon them®. Therefore encouragement

certainly has its appeal and is suitable for many situations and events®®.

- Semantic Plurality:

- This is a manifestation of lexical semantics in what is known as
the verbal commonality, which varies between affirmation and ne-
gation, yet it remains: "a phenomenon present in the most eloquent
Arabic linguistic text, namely the Quran, and it has been imposed by
the laws of semantic linguistic evolution, which is why Arabs have

been interested in studying it since ancient times 4"

- This inclination is noticeable in some of his works, but it is more
pronounced in his book " st sl jwis & Y1 plll" (The Highest
Status in Explaining the Beautiful Names), such as the plurality
of meanings in the concept of " sdI" (Al-Mutakabbir), which he
explained as "the one with greatness, namely the king or what the king
sees as insignificant compared to His greatness®®)." He also elaborated

on "CLi " (Al-Wahhab) as "the Bestower of gifts that never end,

(1) Mukhtasar Kitab Thawab al-A'mal: 65.

(2) M.N: 141.

(3) Al-Hujaj fi al-Tawasul: 72.

(4) 'llm al-Dalalat al-Tatbiqi 'Ind al-Arab: 517, 518.

(5) Al-Magam al-Asna fi Tafsir Asma' Allah al-Husna: 34.
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Prof. Hadi Shindokh Hamid Al-Sa'idi

and whoever bestows something from the worldly possessions is a
giver, but not called 'w & JI' (Al-Wahhab). 'ws JI' (Al-Wahhab) is
the one whose gifts flow abundantly and generously'"." Similarly, he
interpreted "ikl|" (Al-Latif) as "the one who knows the mysteries of
things and gently guides them to what benefits them without coercion
or compulsion, or the kindness of Allah is facilitating success'”." He
also discussed ".2)l" (As-Samad) as "the Master to whom one turns
in times of need or who remains after the annihilation of creation ®,"
and " ,.4" (Al-Qadir) and ",sW" (Al-Qadir) as emphasizing the
power of Allah, which is incomparable and unlimited .

- Significance of Structures:

- One of the resources for understanding structures and their im-
plications among the Arabs is to focus on the forms, derivations, and
transformations of words, as well as their meanings®. Scholars of
old used to pay attention to the significance of each structure and
its conveyed meaning. The Sheikh believes that the connotations
of "< ll" (At-Tawwab), which is an exaggeration structure, imply
acceptance of repentance from His servants and facilitates their re-

pentance. The more a servant repents, the more acceptance and re-

(1) M.N: 36, 37.

(2) M.N: 41.

(3) Majmu' al-Ragha'ib: 193.

(4) Al-Magam al-Asna fi Tafsir Asma' Allah al-Husna: 54. See.
also: Majmu' al-Ghara'ib wa Mawdu' al-Ragha'ib: 207.

(5) Al-Burhan fi 'Ulum al-Quran: 76.
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pentance there will be from people!). "a3=1I" (Al-Alim) denotes abun- \

dance of knowledge, as He is the One who knows everything without
exception?. Similarly, "&bl (Al-Ghayyath) conveys the idea of the
one who frequently aids those in need®. For instance, "> V" and
"ax )" are names of exaggeration from "a~_" (Rahm) just as "luzac"
(Ghadban) is from "<—=t" (Ghadab) and "ade" (Aleem) is from "ale"
(Ilm)@,

- Regarding the implication of association between words, he dis-
cusses the connotation of pairing them in expressions. For example,
in the terms "u=4l" (Al-Qabid) and "LuWI" (Al-Basit), he suggests
linking one with the other in mention to denote capability and wis-
dom. When one mentions "uo=al" alone without "lull)" it implies
restriction and deprivation. However, when one connects them, it
indicates the combination of attributes built upon wisdom, where
"o=dl" and "hbaull)" is the one who expands provision and determines
it®). He also elaborates on terms like "_Jk&!" (Al-Qahhar) and " s&l\"
(Al-Qabhir), which signify the one who subdues tyrants and subdues
people through death. These terms are exaggerations because the Ar-
abs constructed them by repeating the action on the doer. Hence, they

would say "JL" (Sa'al) for someone who asks frequently®.

(1) Majmu' al-Ragha'ib: 209.

(2) M.N: 209.

(3) M.N: 210.

(4) Majmu' al-Ghara'ib wa Mawdu' al-Ragha'ib: 204.

(5) M.N: 190.

(6) Al-Magam al-Asna fi Tafsir Asma' Allah al-Husna: 36.
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Prof. Hadi Shindokh Hamid Al-Sa'idi

- Derivation and Meaning:

- Perhaps derivation is one of the great means in the growth of liv-
ing languages and the optimal path for generating words and multi-
plying meanings, making the language capable of keeping pace with
development, advancement, and renewal. It reveals the mentality
of nations and their concepts in forming words and naming things,
contributing to the understanding of the origins of words and their
evolution. It also indicates the logic of language and its consistency
in relating details to wholes and linking different parts to a common
origin").

- Based on this, the Sheikh examines the word "<_" (Rabb), stat-
ing that its root meaning is nurturing, which is to gradually guide
something to its perfection. Then, it was used in exaggeration to de-
scribe things like fasting and justice, and it is exclusively attributed
to Allah. As for its meanings, it can denote ownership or mastery, as
in "4apxll " (Rabb ad-Diyah) meaning the owner of the land. It
can also mean master, as in the verse "l )3 45 &&" (Surah Yusuf,
41). Additionally, it can mean the one who plans or manages, as in
"G5l " (Ar-Rabbaniyyun), referring to scholars who manage peo-

ple and educate them®.

- Regarding "gxeud" (As-Sami' - The All-Hearing), the Sheikh ex-
plains it as the one who hears secrets and whispers. It can also imply
acceptance and response, as in the phrase "oxes (ol 4lll xan (Sami'a Al-

lahu liman hamidah), meaning Allah accepted the praise of the one who

(1) 'llm al-Dalalat al-Tatbiqi 'Ind al-Arab: 587, 588.
(2) Majmu' al-Ghara'ib wa Mawdu' al-Ragha'ib: 209.
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praised Him'".

- In the derivation of the meaning of "xI5l" (Al-Wajid), the Sheikh

mentions several indicative meanings. It can mean rich, derived from
"al" (al-Jud - abundance). It can also refer to abundance in wealth and
capability. A man described as "al5" can initially be wealthy but then

becomes poor, or he becomes wealthy after being poor'®.

Section two: Lnguistic Cases

- Linguistic Variations:

- Linguistic variations, or "4l 35,8" (al-Furuq al-Lughawi-
yyah), refer to differences between words, with the root meaning in-
dicating distinction and differentiation between two things®. Schol-

ars have long been interested in this aspect of language, dedicating

studies and compilations to this field. While methodologies vary
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among scholars in addressing the nuances of linguistic variations, the
general framework remains consistent in highlighting the precision
and diversity of words, which is a characteristic feature of the Arabic
language.

- Traditional references haven't been overlooked in the efforts of
scholars like Al-Kafa'ami, who emphasized the semantic character-
istics between words in his book "3 s_all 48 e & 3554 (3 ," (Rataq al-
Futuq fi Ma'rifat al-Furuq) and other sources. He based his analysis

on various principles, including:

(1) M.N: 190.
(2) Mu'jam Mugqayyis al-Lughah: 3/493-494.
(3) Dawr al-Kalimah fi al-Lughah, Stephen Olman: 109.
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Prof. Hadi Shindokh Hamid Al-Sa'idi

- Rejection of Synonymy: Many scholars rejected the idea of syn-
onymy, asserting the uniqueness of each word in its usage'”. Synony-
my refers to words united in meaning and interchangeable in context
or those indicating the same meaning individually®.

-Al-Kafa'ami insisted on avoiding synonymy in delineating diftfer-
ences between words. For instance, he differentiated between "&EYI"
(al-Athath) and "gUs" (al-Mataa), where the former refers to house-
hold items used within the home, while the latter denotes items used
for trade or commerce outside the home®®.

- He also distinguished between "¢ ¢!\" (al-Hani') and "ss_<ll"
(al-Mart"), where the former describes food that brings pleasure in
consumption, while the latter refers to food whose consequences are

praised?.

-Al-Kafa'ami approach to these linguistic variations relies on the
established views of ancient scholars, aiming to elucidate their mean-

ings while occasionally elaborating on and explaining them further.

- Dialects:

- Dialects, or "<ll" (al-Lahjat), refer to regional varieties of
language, indicating the speech habits and customs ingrained in indi-

viduals due to their upbringing and environment.

- It is said that a person who is proficient in their dialect is adept at

(1) Al-Taraduf fi al-Lughah: 80.

(2) Ratq al-Futuq fi Ma'rifat al-Furuq: 41.
(3) M.N: 46.

(4) Lisan al-Arab: 2/359.
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expressing themselves clearly and fluently. This proficiency reﬂects\

their familiarity with the language they were raised with and have

grown accustomed to'!,

Ibn Faris (d. 395 AH) said: "The differences in Arabic languages are
of several types. One of them is differences in vowelization, such as
saying 'Gwind' (nasta'een) and 'Cuaind' (nista'een), with the first having a
fatha on the noon and the second having a kasra®®. Al-Farra' said: 'It is
pronounced with a fatha in the language of Qais and Asad, while oth-

m

ers pronounce it with a kasra."" Variations in pronunciation can differ
in impact and strength due to various factors. For instance, regarding
the dialect of Quraysh, it was known for its eloquence, linguistic excel-
lence, and the refinement of its language. When delegations from the Ar-
abs visited them, they would choose the best of their speech and poetry,
reflecting their eloquence and clarity of expression. This accumulation
of linguistic excellence contributed to making them the most eloquent
among the Arabs®®).

Al-Kafa'ami employed examples of dialectical variations in his work,
such as when he referred to the tribes of Tamim and Hijaz in their use
of the word "5 )" (al-witr) with both fatha and kasra. He said: "The Hi-
jazis pronounced it with a fatha in the singular form, while the Tamimis
pronounced it with a kasra. In a hadith, it is mentioned that Allah loves

al-Witr (the odd-numbered prayer), so perform it."

Furthermore, in differentiating between "4¥ 31" (al-wilayah) with a

(1) Al-Sahibi fi Figh al-Lughah wa Sunan al-Arab fi Kalamiha: 48.
(2) M.N: 52.
(3) Al-Magam al-Asna fi Tafsir Asma' Allah al-Husna: 76.
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Prof. Hadi Shindokh Hamid Al-Sa'idi

fatha and "4¥Y 3" (al-wilayah) with a kasra, he explained: "Al-Wilayah
with a fatha means support, while with a kasra, it means governance'".
Some ancient scholars understood it this way, while others did not dif-
ferentiate between them®."

It is noteworthy that some ancient scholars believed that both "f\é‘ygﬂ"
(al-wilayah) with a kasra and ngy S (al-wilayah) with a fatha have the
same meaning, similar to "AS 3" (al-wakalah) and "4\ " (al-wikalah),
or "4lagll" (al-wasayah) and "4lbadl" (al-wisayah), where the former
refers to support and guardianship with a fatha, and the latter refers to
authority and sovereignty with a kasra®®.

-The diacritical marks (harakat) play a prominent role in changing the
meanings of words. There is a linguistic trend known as "al-Muthannaat"
or "al-Muthalathaath" where attention is given to words that are doubled
with different diacritical marks and the various meanings they convey.
Before the classification within this trend, scholars of old recognized that
diacritical marks are a means of distinguishing between closely related
meanings and endeavored to reveal these meanings'.

Among contemporary linguists, some have referred to this phe-
nomenon as "Taaqub al-Musawwatat" or "al-Tahawul al-Dakhili"

(internal transformation)®.

This was evident in al-Kufi's differentiation between "4S" (kiffah)

(1) Al-Magam al-Asna fi Tafsir Asma' Allah al-Husna: 76.
(2) Ru'uh al-Ma'ani: 15/284.

(3) Islah al-Mantiq: 37, see also: Adab al-Katib: 307.

(4) Al-Arabiyyah al-Fusha: 58.

(5) M.N: 51.
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and "4&" (kuffah), where every rectangular object is called "kuffah" \

and every round object is called "kiffah", such as the ") ) 458" (kif-
fah al-mizaan) and "Jsall 25" (kiffah al-habl)".

Similarly, the distinction between "A" (amma) and "&)" (imma) is
made, where "amma" with a fatha is used for detailing sentences, and
"imma" with a kasra is used for offering choices, expressing doubt,

or pointing, as mentioned in some traditions®.

He also differentiated between " 3" (al-bar) and "_JI" (al-bir),
stating that "al-bar" with a fatha on the ba is the one who shows
kindness to servants by extending his kindness to all creation, while
"al-bir" with a kasra on the ba denotes expansiveness, benevolence,

and increase®.

- Context:

It is everything that the word we want to understand reveals from
other functions, whether they are verbal, such as words forming a
connected discourse with the word we want to understand, or situa-
tional, like the circumstances and conditions surrounding the speech,
and have significance in the subject®. Context holds great value in
distinguishing between words, as demonstrated by the Sheikh's dif-
ferentiation between "z " (ar-riyh) and "LV (ar-riyah), stating

that the term "z=_\" only appears in the Qur'an in a negative context,

(1) Ratq al-Futuq fi Ma'rifat al-Furugq: 95.

(2) Majmu' al-Ghara'ib wa Mawdu' al-Ragha'ib: 194, 208.
(3) M.N: 77.

(4) Durus fi 'Tlm al-Usul: 1/90.
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Prof. Hadi Shindokh Hamid Al-Sa'idi

as in the verse: "When We sent upon them the barren wind":

Gadiall sl agsle UL 3% (Quran 51:41), while "zL_I" only ap-
pears in a positive context, as in the verse: "He sends the winds as
bringers of good tidings" < & #L M Ju s (Quran 7:57)). Perhaps
the method of comparison is used by the comparer to describe a situ-
ation that differs from another, intending to highlight the difference
between them through the use of reasons by comparison. The com-
parer presents an example to compare it with another example in or-
der to establish a certain truth and shed light on it, supporting what
he concludes with evidence that demonstrates the validity of what he
says'?.

- Narration:

As for narration, al-Kufi relied on it to elucidate the differences be-
tween words. This is evident in his differentiation between " b "
(ar-rubaniyyin) and "Y' (al-ahbaar). According to al-Hasan al-
Basri, "csilb " refers to the scholars of the Gospel, while "_laY)"
refers to the scholars of the Torah. Another opinion states that it refers

to all Jews".
- Explanation of Ambiguity in Words:
Ambiguity, according to scholars, is an important topic that does

not stop at the boundaries of the word itself but extends to its mean-

ing, morphology, contradictions, and beyond. Al-Razi stated: "When

(1) Majmu' al-Ghara'ib wa Mawdu' al-Ragha'ib: 77.
(2) Handasat al-Iqna' fi al-Ittisal al-Insani: 193.
(3) Majmu' al-Ghara'ib wa Mawdu' al-Ragha'ib: 30, 31.
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it comes to the nature of ambiguity, human inability to distinguish\

between them led to calling anything that a person cannot discern
as 'ambiguous,' attributing the name of the cause to the cause itself.
Similarly, the term 'problematic' is derived from it because it per-
plexes, meaning it enters into the form of another, resembling and
confusing it. Then, it is said that anything with ambiguity, even if its
ambiguity does not stem from this aspect, is problematic. It may be
said that it is what one does not know whether the truth is established
or not. Judgment of its establishment is equivalent to the judgment
of its non-existence in the intellect and mind, resembling it, and not
distinguishing between them with a greater likelihood. Therefore, it
is no wonder that what is not known is called ambiguous. This is the
realization of the saying about the decisive and the ambiguous ac-

cording to the original language"."

This topic appeared in some of his compilations when he pass-
es over what requires explanation in his commentary. For example,
concerning the names of the weapons, mounts, and belongings of
the Prophet, he explained: "Among the names of the swords of the
Messenger of Allah are 'al-Mukhadham,' 'ar-Rasub,' and 'Dhu al-
Fiqar.' 'Al-Mukhadham' means the cutter, 'ar-Rasub' refers to the past
swords, from the verb 'rasaba,' meaning the past of the sword in the
scabbard, and 'Dhu al-Figar' refers to having small notches like a
comb. Among his shields are 'al-Batra' and 'al-Kharnaq."' 'Al-Batra'
means short, and 'al-Kharnaq' is a term used when the camel's flesh

increases in its sides, resembling the 'Kharnaq,' which is the offspring

(1) Mafatih al-Ghayb, al-Razi, Vol. 7, p. 138.
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Prof. Hadi Shindokh Hamid Al-Sa'idi

of the rabbit. Among his horses were those called 'al-Murtajiz,' 'Dhu
al-Aqal,' 'as-Sakb,' and 'as-Sakhah.' 'Al-Murtajiz' is named for the
beauty of its neighing, 'Dhu al-Aqal' is a well-known steed, 'as-Sakb'
is expansive and bold, and 'as-Sakhah' is generous in its strides. He
also had a mule called '"Ya'fur,' which is white with a reddish tint, and
his she-camel was named 'Qaswah,' or it was said 'Adbah,' meaning

that part of her ear was cut off (V."

- Significance of Naming:

Names hold significance, as the Arabs used to choose names that
carried prestige in themselves and against their adversaries, and ones
that were associated with their appearance and form. Ibn Masawayh
stated: "If you were to replace the name 'charcoal’ with 'camphor’ be-
tween you and another person, whenever charcoal is mentioned, one
would imagine darkness, and what prevents him from transitioning to
another name, 'white and pleasant-smelling"?." It is also well-known
that the Arabs believed in the optimism of good names and avoided
their opposites. They used to say that it is the right of a child upon
his father to choose for him a noble mother, give him a good name,
and teach him to read and write. The Arabs even used to avoid names

derived from negative connotations.

One example is the symbolism of naming the Prophet Muham-
mad (peace be upon him) in the Quran with one hundred names,

such as "the Knower" from the verse "And He taught you that which

(1) Al-Hawamil wa al-Shawamil: 27.
(2) Lughatuna al-Jamilah: 241.
(3) Majmu' al-Ghara'ib wa Mawdu' al-Ragha'ib: 34, 36.
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you knew not," "the Seal of the Prophets" from "and the Seal of the\

Prophets," "the Witness" from "Indeed, We have sent you as a wit-
ness," "the Follower" from "who recites to them His verses," and
"the One who restrains" from "So proclaim that which you are com-

manded."

Additionally, in the narrations, some of his names are "the Last,"
"the Gatherer," "the Master," "the Advisor," "the Close," "the Repel-
ler," "the Intercessor," "the Praised," and "the Praised One." In the
heavens, his names include "the Chosen," "the Approved," "the Puri-
fied," "the Selected," "the Elect," "the Purified," "the Close," "the Be-
loved." Among non-Muslims, he is called "the Wise" by the Romans,
"the Chosen One" by the people of Egypt, "the Trustworthy" by the
people of Mecca, "the Trustworthy" by the people of Medina, "the
One Who is Praised" by the Arabs, and "Ahmad" by the Persians. As
for his epithets (u=), they include "the Beloved of Allah," "the Serv-
ant of Allah," "the Leader of the Messengers," "the Imam of the Pi-
ous," "the Best of Creation," "the Key to Paradise," while some of his
kunyas are "Abu al-Qasim," "Abu al-Tahir," "Abu al-Tayyib," "Abu
al-Raihan," and "Abu al-Sibtayn®."

Another example of directing meaning through names is naming
the resting place, as Imam al-Sadiq named it a "resting place" for the

souls from the burdens of impurities and filth®®.

- Metaphorization of Terminology and Its Transformations:

(1) M.N: 41, 45.
(2) M.N: 50.
(3) Majmu' al-Ghara'ib wa Mawdu' al-Ragha'ib: 115.
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Prof. Hadi Shindokh Hamid Al-Sa'idi

The use of terminology does not remain confined to a specific
field; there is often overlap in usage, with terms transitioning from
one domain to another while undergoing semantic changes. This in-

n"nmn

cludes grammatical terms like "nominative case," "accusative case,"
"genitive case," and "oblique case," each carrying its own conno-
tations in the field of grammar. However, al-Kafi' has highlighted
their usage in another context as narrated from Imam al-Sadiq (¢):
"The hearts' grammatical status can be categorized into four types:
nominative, accusative, genitive, and oblique. The heart is nomina-
tive when remembering Allah, accusative when content with Allah,
genitive when preoccupied with other than Allah, and oblique when
heedless of Allah. Do you not see that when a servant remembers
Allah with reverence, every barrier between him and Allah is lifted
beforehand? And when the heart submits to the decree of Allah with
the condition of contentment, how the heart opens with joy, spirit,
and ease? And when the heart is preoccupied with worldly matters,
how do you find it when it remembers Allah thereafter, darkened and
low like an abandoned, desolate house devoid of inhabitance and sol-
ace? And when it becomes negligent of Allah's remembrance, how
do you see it afterwards, suspended and veiled, hardened and darker
since departing from the light of reverence. The sign of the nomina-
tive case is three things: conformity, absence of contradiction, and
persistence of longing. The sign of the accusative case is three things:
reliance, truthfulness, and certainty. The sign of the genitive case is
three things: amazement, showing off, and greed. The sign of the
oblique case is three things: the loss of the sweetness of obedience,

the absence of bitterness of sin, and the confusion between lawful
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and unlawful knowledge."

- Significance of Letters:

There is no specific significance attributed to individual letters;
rather, their implications are inferred from their frequent usage in spe-

cific words and what those words signify'”. Hassan Abbas stated: "The

perception of the meanings of letters is achieved through intuition."
An example of this is what al-Kafi' narrated regarding the Prophet Mu-
hammad (peace be upon him and his progeny), that he said: "I am the
one whom Allah created Adam and his progeny upon the letters of my
name 'Muhammad,' with the head and face in the place of the letter
'Meem,' the two hands in the place of the letter 'Ha,' the abdomen in
the place of the letter 'Meem,' and the two legs in the place of the let-

ter 'Daal.' Hence, this name was chosen over all other names®®." These

statements vary in their implications, as letters do not have inherent
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meanings in linguistic studies; rather, their interpretation is subject to
the reader's taste and their doctrinal and intellectual references.

Conclusion:

- The phenomenon of diverse composition by Sheikh al-Kaf'ami
represents an open space for researchers seeking knowledge in the

fields of history, religion, exegesis, language, and poetry.

- The scholarly endeavors of Sheikh al-Kaf'ami during the tenth

century AH mark a diligent scientific movement that enriched reality

(1) M.N: 61.
(2) Khasais al-Huruf al-Arabiyyah wa Ma'aniha: 38.
(3) Al-Magam al-Asna fi Tafsir Asma' Allah al-Husna: 52.
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with art and knowledge.

- The emergence of the suggestive titling reflects a direct correla-
tion with Quranic text, such as in his book "Ratq al-Futuq fi Ma'rifat
al-Furuq," derived from the verse: cﬁéwélﬁlﬂ & B0 (a5 e slaad) ut%
"Indeed, the heavens and the earth were a joined entity, and We sepa-
rated them" (Quran 21:30), and his book "al-Magam al-Asna fi Sharh
al-Asma al-Husna," derived from the verse:# siwall slaa) 4ll 5" And
to Allah belong the best names" (Quran 7:180), and his book "Hayat
al-Arwah fi Mishkat al-Misbah," derived from the verse:

47 iaa g BALS o5 Jia 2l el jsi Alis " Allah is the
Light of the heavens and the earth. The example of His light is like a
niche within which is a lamp" (Quran 24:35), and his book "al-Balad

al-Amin wa al-Dir' al-Hasin," derived from the verse:

& 5 (ya ATAT (53515 Gal 125 13 Jad) o asd 1530 08 3% "And [men-
tion] when Abraham said, 'My Lord, make this city [Makkah] secure
and provide its people with fruits" (Quran 2:126).

- The research has identified precise Quranic spaces in Sheikh
al-Kaf'ami's research and studies, whether focusing on the beautiful
names of Allah, finding semantic differences between words, inter-
rogating the meanings of certain verses, or narrating the evidences of

Quranic stories.

- The research has unveiled prominent areas of diverse linguis-
tic issues in Sheikh al-Kaf'ami's works, such as linguistic variations,
word connotations, epithets, and titles, leaving his analytical and

comparative touches.

A o
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- A pattern of linguistic contexts emerges in Sheikh al-Kafami's\
overall works through his comments, elaborations, and discussions,

complementing the research and imbuing an allusion to the issues at

hand.

- The linguistic trajectory in Sheikh al-Kaf'ami's opinions did not

deviate from the Quranic, as the intertwining is a clear feature in
most of his comments, manifested in linguistic differences, word ex-

planations, epithets, and titles.

- The diversity of evidence in explaining the testimonies by Sheikh
al-Kaf'ami ranges from the Quran, poetry, to narration, all coming

within a context of proving the convincing authority for the reader.
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